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USCCB Report on the Enneagram

Their conclusion: watch out!




An Interview with Tim Staples

He’ll be back in NM this September.




The City of God versus Gnosticism: the Vatican versus the New Age

A closer look at “Jesus Christ, the Bearer of the Water of Life.”




The Catholic Media Coalition Comes to Albuquerque

Author Donna Steichen describes clueless bishops, lay vigor.




The Truth IS Splendid!

And February’s Pope Teaches Conference was, too.




Pius English Class Notes

Are teacher’s graphic questions and opinions appropriate or intrusive?




Hard to Believe

Another Hobday retreat.




Patron Saint of Abortion Providers?

According to Jon O’Brien of CFFC.





A BRIEF REPORT ON THE ORIGINS OF THE ENNEAGRAM 

Conclusion from U.S. bishops' Secretariat for Doctrine and Pastoral Practices 2000 Report

     An examination of the origins of enneagram teaching reveals that it does not have credibility as an instrument of scientific psychology and that the philosophical and religious ideas of its creators are out of keeping with basic elements of Christian faith on several points. Consequently, the attempt to adapt the enneagram to Christianity as a tool for personal spiritual development shows little promise of providing substantial benefit to the Christian community.

     The most obvious weakness of enneagram teaching is the numerology on which it depends. Enneagram teachers attach great significance to certain numbers, for example, the decimals resulting from the division of one by seven and by three. This numerological theory finds no support, however, in either the modern science of nature or Christian teaching. Because of this, for a Christian to subscribe to such numerology would be to fall into a form of superstition.

     The attempt to make use of the enneagram also shares the principal difficulty involved in adapting any non-Christian wisdom, whether psychological, philosophical, or religious, within a Christian framework -- that of making sure that this doctrine does not become the criterion by which Christian beliefs will be judged. The ever-present temptation is to conform Christian belief to the doctrine, as if it were an absolute norm. Unfortunately, at least in the enneagram literature that has been published so far, distortions of Christian belief are common, even in the books that are most popular among Catholics and that are sometimes written by members of religious orders. Even if some of these authors do not appear to be acting out of a deliberate strategy to reinterpret Christianity in a way that is incompatible with traditional Catholic beliefs, their writings nevertheless often distort Christian beliefs in a way that makes them conform to enneagram doctrine.

     For example, in enneagram teaching sin is often redefined in terms of the characteristic limitations of a particular personality type. One problem resulting from this redefinition derives from the fact that according to enneagram teaching every person must inevitably choose a personality type as a basic strategy for coping with one’s environment. Since every personality type has its intrinsic limitations, sin becomes something at least in part inevitable. Personal responsibility for sin becomes very difficult to explain in this theory. A second problem is a consequence of the first. If sin is the (inevitable) result of one personality type, then the solution to sin is to be found primarily in compensating for one personality type by following the prescriptions of enneagram teaching. The remedy for sin becomes first of all a matter of greater knowledge rather than reform of the will. According to Christian teaching, sin is indeed unhealthy behavior and can be combated by an improved understanding, but it is at its root a moral problem, so that repentance before God and one’s neighbor must be the fundamental response. Enneagram teaching thus obscures the Christian understanding of sin.

     An important factor contributing to confusion about Christian teaching in books on the enneagram is the fact that, beginning with Gurdjieff and Ichazo, what enneagram proponents have taught has always been a syncretistic mixture of elements from various sources, mostly types of esoteric knowledge, such as Sufi mysticism, the Kabbalah, and astrology, though more recently it has also been correlated with the psychology of Jung, Freud, and others. Thus when contemporary enneagram teachers attempt to relate the enneagram to Christianity and Christian ideas are added to the mixture, a clear sense of the fundamental priority of Christian beliefs is easily lost.

     In conclusion, those who are looking for an aid for personal and psychological development should be aware that enneagram teaching lacks a scientific foundation for its assertion and that the enneagram is of questionable value as a scientific tool for the understanding of human psychology. Moreover, Christians who are looking for an aid for spiritual growth should be aware that the enneagram has its origins in a non-Christian worldview and remains connected to a complex of philosophical and religious ideas that do not accord with Christian belief.(
Question: Neither the Vatican nor the USCCB have issued an outright condemnation of the Enneagram.  I mean, there’s no statement that says you absolutely can’t participate in the Enneagram, is there?

Response:  No, there isn’t.  But here’s a question to consider in return: with so many time-tested, authentic methods of Catholic spiritual development, such as the Ignatian Spiritual Exercises, why are you deliberately seeking for God and spiritual growth outside of the Church?  Have you sincerely explored these avenues and found them lacking, or have you simply settled for what was available or seductive?

An Interview with Tim Staples
Interview conducted by Stephanie Block
SB: I had the tremendous pleasure of hearing you speak at San Clemente in January.  I was particularly impressed by your deep knowledge of the Faith and the passion with which you evangelize. A great deal of your zeal comes from being a convert. But you made an intriguing point during your talks –  that, with a few notable exceptions, it’s the cradle Catholics who tend to become the saints! If fervor is the gift of the convert, often accompanied by a real thirst for the dogmatic aspects of the Church, what are the drawbacks of being a convert? Or, put another way, what are the gifts the cradle Catholic enjoys?

TS: Great question! If a Catholic has been raised in the Faith and catechized as a child, they have a definite advantage over the convert like you or me. This is not a put-down to converts. I am one! And we have our gifts to bring to the Catholic community. But let’s take virtue as an example of why my opening statement is true. As Fr. John Hardon says, a virtue is “A good habit that enables a person to act according to right reason enlightened by faith. Also called an operative good habit, it makes its possessor a good person and his or her actions also good.” Though habits pertain to the will because the will must be exercised for a habit to be a “habit,” the intellect must be properly formed in order for a man to act virtuously because he must act according to “right reason.”

     For this reason among many, there is no price tag one can place on the importance of forming good habits, both intellectual and moral, from childhood. The more one acts virtuously, the more virtuous one becomes and one finds virtue to become easier and easier. However, if one has not been raised properly and has many vices, or if one has not been well-formed intellectually, it is much more difficult to attain to a truly virtuous state. 

     Let’s put this in easy terms so that all can understand. When a person has been raised Catholic, it is easier to be Catholic because that is all he has been. His intellect has been formed Catholic and he has habitually been attempting to live the faith in acts of faith, hope and charity. On the other hand, the one who has to change his perspective on life, faith, hope, charity, etc. to become Catholic, it takes longer and it is more difficult to become truly Catholic in mind and action. In fact, I find that many converts get into trouble, both morally and theologically, because they still retain some of their “Protestant” ways of belief and practice. The same can be said if one has come from any other faith tradition or even from no faith at all. 

     Another question we should ponder here is what about the Catholic who has not been properly “formed” as a Catholic? Or one who has been de-formed? That presents a whole boatload of other problems that I have found to be worse than the problems of the convert! But to answer your question, there is truly no substitute for good Catholic formation from childhood. 


SB: Another point that you made during the January conference that struck me was that people have very distinctive reactions to the Truth - some embrace it with great joy and others recoil from it. What accounts for the difference? 

TS:  According to St. Thomas Aquinas the difference is essentially grace. On the natural level of course, people have different dispositions and temperaments that account for different reactions to truth as well. Some are more humble, by nature, than others. Some are more melancholy, others may be more irascible. Different people will react differently according to “where they are at” so to speak. But when it comes to the truth of the gospel, the key difference is grace. St. Thomas says the first reaction of the natural man when confronted with truth, is anger. Jesus Christ is a great example of this truth. He is the Truth and yet mankind reacted very negatively toward him. We call it “the crucifixion.” However, thanks be to God, with the help of God’s grace, we can respond positively to grace. Grace, again, makes all the difference.

SB: You’ll be returning to Albuquerque in September to speak at Los Pequeños’ annual conference - this year about the persecution of Catholics around the world. What you have said about people’s reactions to the Truth seems to be very pertinent to the fact that the Church is persecuted - almost universally. There’s almost a fury in many places to suppress Christianity, and Catholicism in particular. What is it about the Church that inspires such a vehement, if not violent, reaction? 

TS: Jesus told us that “the disciple is not above the master, and the servant as his lord” (Matt. 10:24). If the world hated Jesus, we can certainly expect that we too “will be hated by all men for my name’s sake, but he that shall persevere unto the end, he shall be saved” (Matt. 10:22). If we were not being persecuted by the world, I would be more worried, because I would seriously wonder if we were being “other Christs” in the middle of the world as we are called to be.

SB: United States Catholics are complacent and comfortable - so long as they are quiet and keep their values out of the public picture. For example, one observes the situation of pro-lifers if they speak out against abortion. Can you speak a bit about the ways Catholics in the US may have to face persecution of one sort or another? 

TS: I believe that life issues, for Catholics, are the issues where we most obviously and profoundly stand in opposition to “the culture of death” (as John Paul II has called it) in which we find ourselves. Contraception, abortion, and more and more, euthanasia are becoming accepted practices and claimed “rights” in our society. For Catholics, there is no such thing as compromise when it comes to these issues. We must stand up against these evils in every conceivable and legal way. All Catholics must draw a line in the sand so to speak and decide whether we are for Christ or against Christ on these issues because there is no middle road. One cannot be “personally opposed,” let’s say, to abortion, but claim, “I don’t think we ought to legislate morality on this issue.” When we are talking about an innocent human being, whether he or she is in the womb or 100 years old, one cannot look the other way and claim, “I didn’t want to push my morality on anyone else,” while that innocent one is killed. If we allow the innocent to be slaughtered, their blood will most certainly be on our hands. Will we continue to face persecution for our positions? Yes, we will. Will true Catholics continue to be “signs of contradiction” to this culture of death? Yes, we will!(


 The City of God versus Gnosticism: The Vatican versus the New Age (part 1)

By Marie P. Loehr © 2003

Superstition in some sense represents a perverse excess of religion . . . The first commandment condemns polytheism. It requires man neither to believe in, nor to venerate, other divinities than the one true God…Idolatry consists in divinizing what is not God . . . all forms of divination are to be rejected….




-- Catechism of the Catholic Church, pp. 568-569 ff.

     In The City of God, St. Augustine contrasts the city of God and the city of man, the heavenly city and the worldly city. He shows how the worldly city is often a clever counterfeit of the heavenly city. This is not surprising since man is made in the image and likeness of God. As God creates us in His image, we make in our image—and traces of God’s image remain in our own making, whether we’re aware of it or not. Because we are both soul and body, we seek the spiritual, as well as the material, necessities. Because we are damaged by sin, minds darkened, wills weakened, we are often “looking for [spirit] in all the wrong places,” to paraphrase a pop song of years past.

     It is this counterfeit and confusion that the Vatican seeks to address and correct in its recent paper, Jesus Christ, the Bearer of the Water of Life: A Christian Reflection on the “New Age.”

     What is this “New Age” we hear so much about, and see all around us in New Mexico? Every bookstore has a New Age section. Some stores are devoted to “New Age” goods--crystals, amulets, statues, symbols, candles, color therapies, feng shui materials, incense, finger labyrinths, and such. In New Mexico there are at least 25 labyrinths for “walking meditation,” at parks, schools, institutes and churches, noted in the March 2003 issue of New Mexico Magazine. 

     In addition, Catholic Fr. Richard Rohr, OFM, offers workshops in labyrinth walking at his Center for Action and Contemplation in Albuquerque:  “as a way of learning through movements and praying instead of through thinking.”  He has also offered enneagram workshops, and “Elements of Magic in the Reclaiming Tradition,” featuring Starhawk, celebrity witch, and her promise of a “spiral dance.”

     The Dominican Sisters’ Spiritual Renewal Center here advertised a retreat for women in the February 2003 issue of People of God.  It is directed by Sr. Jose Hobday, cohort of apostate Dominican Matthew Fox’s ICCS, The Institute for Culture and Creation Spirituality, in California. This retreat’s title is “Memories as Power.” Although this sounds innocent enough, the conjunction of “memories” and “power” indicates a feminist consciousness-raising agenda, aimed at leading women out of the oppressions of the past. We might ask, isn’t this what Christ does? He leads us out of our sinful past into the liberation of redemptive truth. Indeed. However, this is probably not exactly what Sr. Jose may have in mind.

     Sr. Jose once told a Catholic Educators’ Convention (August 1990) that Catholic teachers should “forget about any Church doctrine prior to twenty years ago…[and] cut the spiritual and emotional umbilical cord to the Church” to “start in a new direction,” as cited by Donna Steichen in Ungodly Rage, published in 1991 by Ignatius Press. 

     Due to such strange aberrations, it is increasingly necessary for each individual Catholic to be aware of Augustine’s two cities, and to be able to distinguish between them. 

     New Age is an amalgam of various ancient heresies that the early Church encountered in the age of the Apostles and Fathers. All of them then, as New Age now, fell under the generic philosophy of Gnosticism. Why is gnosticism a particular challenge to Catholicism, even, or especially, among educated Catholics?

     Gnosticism comes from the Greek gnosis, meaning “knowledge.” This is a knowledge that comes from secret, interior or occult channels. It is knowledge obtained outside the usual categories of deductive education, ordinary experience, and Scriptural or ecclesial mediation of divine revelation. It is personal. It is secret. It seeks to manipulate “spirit” for its own purposes.

     James Hitchcock cites its characteristics in The New Enthusiasts and What They Are Doing to the Catholic Church, published by Thomas More Press, 1982.

     Gnostics, ancient and current, put instinct and imagination before intellect and ideas. They make a distinction between institutional Church with its hierarchy, and “spiritual” Church with its invisible center in the personal sovereign self. They claim authority by the direct and personal inspiration of Spirit as Sophia. They re-vitalize the ancient gnostic dualism that sees flesh as mere constraint and spirit as freedom. This most ancient error appears not only in the ancient Greeks, but in the Manichaeans, Cathars, Albigensians, Puritans, Jansenists, Communists, and modern feminists.

     Feminist denial of the body in true gnostic spirit is seen most clearly in their demand to be ordained to Catholic liturgical priesthood. Such a demand denies the nature of our own incarnate being, its differences, complementarities and functions. It also denies the nature of Christ’s Incarnation. This in turn leads to denial of the nature of the priesthood which operates in persona Christi. It ignores Christ’s statement that He and the Father are one: “He who sees me sees the Father.” Finally it denies the nature of the Trinity’s own interior “distinction in persons, oneness in being, equality in majesty.” Further, this gnostic denial of “body” rebels against Christ’s own emphasis on “BODY.” Our salvation depends on accepting body, living within its limitations, eating His Body, putting on His Body, being incorporated into the Mystical Body of the Church, living “this is my Body, given up for you” in our own lives. Thus John Paul II’s Theology of the Body is an essential and timely antidote to this ancient gnosticism, first encountered by Adam and Eve in the Garden. Lucifer might be called the Original Gnostic.

     For the gnostic, New Age, feminist or otherwise, the limitations of the body are refused. The body is only a temporary vehicle for the use or punishment of the spirit. Gnosticism rejects, however subtly, all external institution, law, revelation, and constraint. It rejects anything that fetters the spirit and its libertarian ends, or roots it in created matter. 

     To be Catholic, on the other hand, is to accept the body and spirit as a unity willed by God. The spirit is not imprisoned in the body. The spirit is the in-forming essence that gives the body its individual expression as person. The human person is body and spirit as union, a whole, surrendered to the Providence of God, embodied in the Church with its Tradition, Scripture, and Magisterium, its canons and its doctrine, its Fathers, Doctors, saints and popes.
     The gnostic refuses all limitation. The Catholic embraces legitimate authority as coming from God, and his body as part of his entire person, imitating the Word-made-flesh who calls us to be incorporated into His Body, and its hierarchical structure.

     The second thing we must learn, if we are to distinguish between gnosticism and Catholicism, if we are to understand and counter New Age error and heresy, is the nature of spirit itself.

     We’ll examine that in next month’s column. Stay tuned! (
Catholic Media Coalition Comes to Albuquerque

Donna Steichen on the Age of the Laity

      Writers and editors from lay Catholic organizations around the country met in Albuquerque this February to formally incorporate the Catholic Media Coalition.  The Coalition formed last year to support these men and women in their efforts to “report truthfully about the Catholic Church and to defend, foster, and spread authentic Catholic faith and culture.” 

     Among those present was Donna Steichen, author of Ungodly Rage, a critique of contemporary women’s religious orders, and Prodigal Daughters, a book of conversion stories.  Steichen presented a talk to members of Los Pequeños and their guests at a “literary soirée.”   

     In her talk, titled “Seeking Bad Advice,” Steichen observed that: “For fully four decades, our shepherds have taken bad advice, indeed, they have sought out bad advice, not only about clerical sexual misbehavior, and not only from psychologists.  They have taken bad advice about theology, about liturgy, about catechetical instruction, about the integrity of religious institutions from seminaries to hospitals to universities. In North America, their misguided leadership has brought the Church to a level of disrepute unmatched since the days of the Borgias.”

     Steichen’s litany of abuses was staggering, but she left her audience with hope.  The “…reform I see is rising from the bottom up,” she said.  “Those of us old enough to remember the late 1960s know that something new is going on in the Church.  It has been said that if you paved the whole world, one day a crack would appear in the asphalt and a green shoot would push through.  That is what is happening now in the Church: life is stirring at the roots. 
    “Catholics are waking at last from their postconciliar bewilderment.  Some, outraged by betrayal, say they will never return to the Church.  But others are doing what they can, where they are, to serve the wounded body of Christ.  A consciously orthodox troop of laity is taking shape; new authors are emerging from among them, and new journals and new publishers are printing their work.  Against all natural expectation, God keeps bringing converts into the Church to help defend her in these bad times. Orthodox new colleges, and reformed departments in some older colleges, are educating an elite cadre of tomorrow's leaders.  New apostolic enterprises are engaging the culture, and new religious orders are attracting young women who still long to become brides of Christ…. our shepherds' default has made this the age of the laity.”   (


The Truth IS Splendid!

Joe Fischer Presents Veritatis Splendor, JPII’s Splendor of Truth

     “There’s no way that in one hour I can do justice to the depth of this encyclical,” Joe Fisher lamented both before and after his February 28th lecture on Veritatis Splendor (Splendor of Truth) written by Pope John Paul II. 

     But Fisher, an educational consultant who has lectured on several continents on a variety of topics, including an extensive study of this particular encyclical, successfully conveyed to his audience the philosophical richness of the Holy Father’s writing. 

     “Veritatis Splendor critiques a number of erroneous opinions in moral theology, showing how they make their mistakes in order to clarify Catholic thinking,” Fisher explained.  An accompanying handout (below) distilled what Fisher developed at some length.  

     Among the profound insights of this lecture was that knowledge of the moral truth is a great freedom.  It “is having the map to get somewhere; without the map, or the knowledge of the way, one is forced to try every path,” and risk failure altogether. 

     Dissent from the Church, which is the guarantor of moral and doctrinal truth, is therefore highly divisive.  “We can’t judge the dissident, but we do call him back to unity with the Church.” 
Handout
Six Common Errors

By Rev. Albert J.M. Shamon

1st Error. I myself am able to determine what is right and wrong.

Truth: Only God can determine what is right and what is wrong because only God is good.

2nd Error Freedom is unlimited, I can do whatever I want.

       Truth: Freedom is not a physical power but a moral power, the right to do what I ought to 

       do.
3rd
Error Conscience alone determines what is right or wrong. I must follow my conscience.    

 Truth: Conscience must be informed by truth, it must be correct conscience to be a good monitor of behavior.

4th Error My fundamental option or choice determines the goodness or badness of my actions. So long as my intentions are good nothing else matters.
Truth: Intentions alone are not enough to make an action good. Some acts are intrinsically evil and no intention can make them good.

5th Error The consequences of an act determine its morality. The fact that an action is a lesser evil makes it right.
  Truth: Martyrdom proves that the consequences of an act cannot be the sole

 determination of its morality.

6th Error We ourselves, or public opinion, determines what is true and good, not some standard outside ourselves.
Truth: We did not make ourselves so we can’t be the norm of morality. Only the maker decides the purpose of the thing made and the fulfillment of that purpose determines whether a thing is true. (
Pius English Class Notes

     This spring, freshmen in one Pius X High School English class studied the Steven Sondheim musical, Into the Woods.  This play is based on several well-known fairy-tales, cleverly woven together to raise penetrating questions about childhood perception.   

     Students were given six pages of notes, reflective of their teacher’s thoughts and interpretation of the work.  Among the teacher’s comments:

· Jack seems to have a problem with intelligence in general and sex identification in particular. He keeps a cow for a pet, and thinks she is a he.

· Things have “magic” if we believe they do.  A prayer can save someone, saying a rosary connects us with Mary, mother of God, Himself – creator of the galaxies.  Beans will grow and connect us to people and places beyond our imagination – into another universe.

· We are to see, symbolically of course, that Red and Wolf are encounters of sexuality.  Our sexuality can be a little frightening.  What are we to think about boys?  Are we to believe that boys are interested in “only one thing”?  Do boys see themselves as animals (wolves?) Are they being “guided” by their sexuality more than girls are?  Are boys more interested in sex than girls are?  Why do we have this story of Little red Riding Hood (notice she’s not given a name – she is only identified by what she wears.  Are women still only identified by what they wear?) and the Wolf (notice that the male is only identified by his animal nature.  He wants sex.  He sees this as “devouring” the little girl.  Notice also that the wolf is older than the little girl.  Is this saying anything about the “children’s story” we’ve grown up a read [sic]?).  Is this story a warning to little girls – like Ruff McGruff?  Don’t take candy from strangers?  Or is there a deeper meaning here?

· Notice how horrible is the punishment for the Wolf.  If he was just following nature’s orders, would the punishment be as bad?  What is the punishment for rape?  Note that rape was not considered possible unless the father lost his valuable property – his virgin daughter.  The daughter would have no say that she was violated.  In Saudia [sic] Arabia today a woman can only prove she was raped if four honest and true men saw the act as it was being performed. (emphasis in original) 

· Here is the foil to Red.  Here the boy experiences sex with an obviously large breasted married woman before her husband breaks in on them.  He steals valuable items and leaves, thinking he has accomplished an heroic feat! 

     Who needs sex ed when there’s freshman English?

Patron Saint of Abortion Providers?

New Mexico Religious Coalition for Reproductive Choice Celebrates 30 Years of Roe v. Wade with Zen and Fractured Hagiology

By Stephanie Block

     An interfaith gathering was held at Albuquerque’s Beth Yisrael Synagogue on March 9, 2003, to commemorate the 30th anniversary of Roe v. Wade. Sponsored by New Mexico Religious Coalition for Reproductive Choice, the event was called a “Convocation for Choice: Honoring Women’s Reproductive Healthcare Providers” and featured a number of diverse celebrants.

     “Silent” centering prayer with a guided meditation “on God’s all inclusiveness” was accomplished to the ringing of Tibetan bells, gongs and “singing bowls.”  Participants were exhorted to “listen to the sound within, within the sound without.  Listen to God within, with God without,” and to “reflect on all individuals – who though well meaning – tell others what to do.”

     Other representatives of Albuquerque’s “faith traditions” included a teacher from the Zen Mountain Buddhist Center, a cantor from B’nai Israel, and ministers from the United Christ of Christ, the Presbyterian Church USA, Albuquerque Friends meeting, and the United Methodist Church.  Representing dissident Catholics was keynote speaker Jon O’Brien, vice president of Catholics for a Free Choice.

     O’Brien believes that the backlash against abortion began in the 1980s, when political conservatives used this emotional issue to galvanize their supporters.  There is, however, O’Brien assured his listeners, an emergence of religious conservatives prepared to rally around reproductive choice. 

     Citing a litany of religious fundamentalism that was responsible for such historical episodes as the Crusades, pogroms, anti-Catholicism, and the Taliban he said: “We stand up because somebody must oppose the hate…We must say people of faith are pro-choice.”  

      O’Brien turned to address the Catholic Church.  Catholic theology, he said, has room for other opinions, and teaches that the individual must follow his well-formed conscience.  Furthermore, Church teaching on abortion is not infallible.

     Then O’Brien looked for “traditional” support for abortion.  He saw in St. Christopher, for example, a metaphor for the work of abortion providers.  They, he thought, aid travelers who have come to a difficult stretch in their journey, like St. Christopher, becoming “a bridge over troubled waters.”

     Even better, O’Brien thought St. Brigid of Ireland might be proclaimed the patron saint of abortion providers, as she, according to ancient legend had prayed over a nun who was experiencing a “crisis pregnancy” and the fetus had vanished.  The interfaith participants murmured appreciatively.

     The mission of the New Mexico Religious Coalition for Reproductive Choice is “to ensure reproductive choice through the moral power of religious communities.” As the only pro-choice interfaith coalition in the state, they believe that they “are uniquely qualified to counter the 'religious right's' attack on reproductive choice in New Mexico.”  Services provided by NMRCRC are free clergy counseling with a pro-choice minister, rabbi, or priest and financial assistance in procuring an abortion or for help with “the extra expenses… such as transportation, a place to stay, and meals.”  (
[image: image1.png]



“The logo of the Religious Coalition for Reproductive Choice combines the symbols of two great religions. The Christian cross is made up of many branches rather than two strokes to represent the many sects of Christianity. Its lower branch is part of a menorah, symbol of the Old Testament, representing both the Jewish faith and the roots of Christianity. Resting on a base of three vertical bars (ancient symbol of an active intellect), the cross and menorah are intertwined to demonstrate the unity of the Religious Coalition for Reproductive Choice.”

Program Notes

Hard to Believe…

Sr. Jose Hobday conducted another retreat in the Archdiocese (February 21-3), a retreat for women called “Memories as Power,” hosted by the Spiritual Renewal Center. Hobday is a member of the dissident Call to Action “Speakers and Artists Referral Service” and teaches “creation spirituality” at Matthew Fox’s University of Creation Spirituality.  Although identified as a Roman Catholic religious, Hobday, is usually promoted as a teacher of “Native American Spirituality.”      

     In a keynote address at the 1990 Catholic Educator’s Convention, Hobday was quoted as saying that Catholic teachers “should forget about any Church doctrine prior to twenty years ago…cut the spiritual and emotional umbilical cord to the Church and start in a new direction.” 

(
To Dissenting Priests

"It is your duty to fix the lines (of doctrine) clearly in your minds: and if you wish to go beyond them you must change your profession. This is your duty not specially as Christians or as priests but as honest men. There is a danger here of the clergy developing a special professional conscience which obscures the very plain moral issue. Men who have passed beyond these boundary lines in either direction are apt to protest that they have come by their unorthodox opinions honestly. In defense of those opinions they are prepared to suffer obloquy and to forfeit professional advancement. They thus come to feel like martyrs. But this simply misses the point which so gravely scandalizes the layman. We never doubted that the unorthodox opinions were honestly held: what we complain of is your continuing in your ministry after you have come to hold them. We always knew that a man who makes his living as a paid agent of the Conservative Party may honestly change his views and honestly become a Communist. What we deny is that he can honestly continue to be a Conservative agent and to receive money from one party while he supports the policy of the other." 

-- 

-- from Christian Apologetics by C.S. Lewis, Easter 1945. (Reprinted in God in the Dock pp. 89-90)
The Church did not begin today, and will not end with me…The Church was established by the Lord, and her tradition of sacred rites cannot be changing from one day to the next.

 – Cardinal Francis Arinze, the new prefect of the Congregation for Divine Worship











































































































