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Reclaiming Catholic Action

Jean Ousset’s “Manual for the Reconstruction of Christendom”

By Stephanie Block

     The reprinting of Jean Ousset’s 1973 Action: A Manual for the Reconstruction of Christendom couldn’t come at a more fortuitous moment.  After a year of horrific scandal, there is fervent discussion about the laity’s “special vocation” in many corners of the Church.

     For example, the Boston-based Voice of the Faithful was recently founded in response to clerical abuses.  Demanding a “restructured Church,” it patterns itself after the dissident Call to Action, envisioning a Church where moral teachings are negotiable.  

    This was hardly the intention of Vatican II, which said (presuming pastors who reflected true Church thought): “The laity should promptly accept in Christian obedience what is decided by the pastors who, as teachers and rulers of the Church, represent Christ.”  (LG §37)

     On the other hand, there is a burgeoning movement of lay Catholic associations around the country, such as New Mexico’s Los Pequeños de Cristo, that are working diligently to support Catholic values and Church teaching.  With an obligation to order temporal affairs to Christ, these groups concur with Ousset:  “We have no right to yield up to Christ the King a maimed society….We must restore to the city its full natural life.” (Action, p. 49) 

     Easier said than done, however.  Ousset observes that neither passive indifference to effective action nor self-reliant activism are appropriate to a Christian.  He recalls the words of St. Joan of Arc as the “orthodox response” to worldly and otherworldly threats: “The men at arms will give battle, and God will grant them victory.”

     This is not a call to “hasty, violent, and explosive” reaction – the resort of poorly prepared, demoralized, and frightened individuals. “To act like a Marxist is to already be a Marxist, even if one is combating Marxism.” (p. 44)

     Rather, those who are sufficiently and prudently resolute must be prepared to employ the various “human skills, methods, techniques, instruments” to the demands of the moment, using only the holiest means.   Doctrine and action, expressive of natural and Christian law, are meant “to run in double harness.”
Infiltrate?

     Among the interesting questions Ousset raises is whether it is necessary to first convert society to have just and Christian institutions or whether a just and Christian institution – created by a handful of savvy, well-trained Christians – will produce, in turn, a more just and Christian society.  

     Ousset, examining the tactics of Masonry and Marxism, believes that “infiltration” of existing structures by a small number of committed, knowledgeable Christians, networked to one another and operating with a sense of common purpose, is ultimately the most effective way to conform a democratic society to laws of God.  

     Within this network is first and foremost the supernatural activity of the Church – the sacrifice of the Mass and the intercession of the Blessed Mother and the Saints.  Her duty, and that of the priests and religious who serve Her, is not to be immersed in worldly struggles but to act as representatives of God “and of eternal values in our midst, to be witnesses of the Absolute, Guardians of the Faith, morals, and sound doctrine.” (p. 92)  

     It is the laity – dedicated to Christ and “appropriately informed” in their faith – to whom the implementation of these principles is entrusted.  Catholic writers, journalists, professors, and orators have a particular responsibility to articulate and spread the ideals of the Christian Social Order.  Other men of influence and action, whose trustworthiness, prudence, competence, and deep faith are sure, must also be encouraged to join in this effort.  All such individuals, acting singly or as members of various lay associations, have an important service to offer in the development of dependable, adequately formed “cadres” of faithful who will function as the yeast within society. 

What Do We Do?

      But how?  Ousset, who was a leader in the European anti-Marxist movement and founded La Cité Catholique in France to spread the Social Reign of Christ, points to a number of activities that are the daily bread of organizations such as Los Pequeños.  He divides them into three categories: “looking” – by which he refers to the written word in letters and every manner of publication; “listening” – meaning various types of lectures and all aural forms of media; and “meeting” – which refers to all sorts of human exchanges, friendships, educational opportunities, and gatherings.  

          The criteria that govern these activities are the same ones that all Christians recognize: adherence to Church teaching, conscious preference for unity and harmony among the faithful, perseverance and continuity, mutual support, simplicity, economy, prudence (and foresight), self evaluation and continual improvement, and use of moral means.  Ousset stresses this last point by saying: “[T]here are means which are morally impermissible…in certain circumstances, even certain perfectly legitimate means must be avoided if they quite needlessly provoke serious misunderstanding.”  (p. 146)

     Particularly insightful is Ousset’s advice to Catholic action study circles, which are organizationally not unlike the small faith communities constructed by programs like RENEW.  There the similarities end.  Unlike RENEW’s exhortation to facilitators that there are no right or wrong answers, Ousset warns his Catholic study circles that there is no neutral zone between truth and error.  They must embrace doctrinal orthodoxy, without which the “disciplines and methods as emerge cannot but lead to disaster.” (p. 169) What a contrast this is to the Alinsky faith-based organizing embraced by so many congregations, which teaches that in politics, the ends justify the means and believes it can promote temporal justice without addressing the great injustice of abortion.   How impoverished is prevalent Call to Action political activism that turns against the Church, rather than accepting and promoting Her principles, to genuine Catholic Action.   How different are the devout, humble study circles espoused by Ousset to the liberationist small faith communities designed to become autonomous, self-serving, self-empowering entities. 

      Ousset’s manual is a great gift to lay Catholics in the trenches, struggling to replant social sanity, often within the ranks of fellow Catholics.   With cheerful optimism, Ousset writes:  “Think of the number of Catholics who, quite sincerely, support Divorce, Communism, or Euthanasia….A pitiful state of affairs, no doubt, in one sense, but in another, a very fortunate one, for it proves that one can generally afford to ignore the ‘label’ and concentrate on the underlying reality.”  (p. 223)  The underlying reality is that an ignorant Catholic is ripe for conversion.

     The volume would also be highly beneficial for pastors and bishops who, while valuing the potential of small faith communities to nurture Catholics in the Faith, are concerned that many existing programs are designed in fact to sabotage it.  Ousset’s principles of Catholic Action are a valuable resource for preparing materials of real value.  

Jean Ousset, Action: A Manual for the Reconstruction of Christendom (Norfolk: HIS Press), 2002, 266 pages.  Cost: $16.95.  IHS Press is dedicated exclusively to the Social Teachings of the Catholic Church.  222 W. 21st St., Suite F-122; Norfolk Virginia 23157; phone: (757) 423-0324; www.ihspress.com 

She’s Back!

Center for Action and Contemplation Brings Sr. Jose Hobday to Area Parish

     Moving off Church property hasn’t dampened the Center for Action and Contemplation’s enthusiasm for using Church resources.  Most recently a Center flier announced that Sr. Jose Hobday, a speaker for the dissident “Catholic” movement Call to Action and a faculty member at Matthew Fox’s New Age University of Creation Spirituality, would be presenting a talk at Ascension parish.

     Despite Archbishop Sheehan’s instructions that Hobday not be invited to speak at Archdiocesan events (letter to LPC, 4/22/02), it would appear that pastors are free to make their own judgements about which speakers are brought into their parishes.  

     Therefore, pastors and concerned laity who would like a dossier about Sr. Hobday, the Center for Action and Contemplation, or Call to Action may contact Los Pequeños (505-293-8006). 

Hobday will also be speaking at the Dominican Spiritual Renewal Center in Albuquerque this February.  Then, later in the month at the Center, one can study the life, prayer and writings of Anthony de Mello, who also is associated with the New Age movement and whose writings were censored by the Vatican.

Who IS the Body of Christ?

By Marie P. Loehr 

     Modern theologians and teachers often claim that the “old” Church put too much emphasis on the Blessed Sacrament, on consecration, on tabernacle, on monstrance, on adoration of the Host Itself. The “new” Church, they boast, puts emphasis on the Body of Christ as US.  We are Christ. Are they right to relegate the Host to mere food, and the tabernacle to a back room? It is true that we are called to conform ourselves to Christ. Christ is the wedding garment of salvation we must all wear, if we expect to participate in the Wedding Feast of the Lamb in heaven.

     In Baptism we “put on Christ,” restoring our image and likeness to God in seminal form. In Penance we repair our sin-damaged likeness, renewing our interior conformity to Christ. In Confirmation we receive the Spirit to make that interior conformity flower in active exterior works. In Orders, the priest receives the power to BE more than the image of Christ; rather, he speaks and acts with the power of Christ Himself. In Matrimony, husband and wife live union with one another in Christ as image and likeness to the covenant, commitment, and communion of Trinity itself--Christ living in marriage the generative initiative of the Father, husband living the redemptive sacrifice of the Son, wife living the flowering glory of the Spirit. In Unction we are finally sealed in our desire and work to “put on Christ.”

     Only Eucharist, however, brings us immediately into the Real Presence of the transforming Christ, actually, immediately present in His living flesh and Person. Not in family likeness, as in our fellow parishioners. Not as “alter Christus,” as in bishop or priest. Not as letter or photograph, as in Scripture or ikon.  Not even in the Rock of the Church as Mystical Body or hierarchical institution. Only the Eucharist IS Christ, Himself, actually and substantially present to us, with us, for us.

     When we love someone, we discover and delight in his likeness or “presence” in his entire family. We may treasure that presence in letters, or photos. We touch him in his gifts or personal articles. But is that enough to deepen knowledge of the beloved himself, to nourish fullest love, to call forth service in ever-greater increments?

     Mementos may preserve memory, guard affection, prepare us for face to face service. But we do not want to hold hands with his mother, look only on his picture, or re-read his letters to disintegration. It is the beloved himself that we seek with the passion of the Bride in the Canticle. It is his face and embrace we seek. His voice and touch alone delight us.

     If there was a time when “the Eucharist seemed to be an end in itself,” that’s because the Eucharist is indeed an end in itself! The Eucharist is the Real Presence of Jesus Christ. The Eucharist IS the Alpha and the Omega of the Church. Christ insists that unless we eat His flesh and drink His blood we will not have life in us – and we will not be able to recognize Him in His family, in His Word, in His Church or Creation.

     In short, Christ in the Eucharist transforms us into His likeness and enables us to recognize that likeness in all else. How does it honor Him or transform us, if we insist on exalting the meal as an end in itself, and ignore His Person and His sacrifice--as if He were not present, and as if that Presence had no effect or continuity beyond the meal and the other people who share the meal? Surely such blindness is an insult to Him.
     The medieval peasant who longed to look on the Host, the elderly grandmother keeping lonely vigil with her rosary before the displaced tabernacle in the back room of the modern church know Christ more intimately and truly than all the trendy theological and liturgical academics who pretend that adoration of a bland, blank wafer of bread might distract us from the Mass, the Sacraments and service to others.

     We are called to know, love and serve God. That begins in the Mass and Sacraments, but it leads naturally to a desire for the deepest personal intimacy with Christ for those in whom the Mass and Sacraments bear fruit. And that means the intimacy foreshadowed in the Canticle of Canticles. Such intimacy is found in adoration of the Host. This is not superstition or magic; it is a simple fact of knowledge, love, and ultimate service.  We will not spend eternity gazing on one another’s navels and one another’s family resemblance to Christ. We will spend eternity adoring Christ Himself in the Trinity.
     Who now is awed by what an astonishing amazing wonder it is that the infinite God--fullness of BEING, Creator of all--empties Himself, sets aside all majesty and glory, is confined under the appearance of a simple white wafer? constrained within pyx, monstrance, ciborium, tabernacle? Yet He goes further in abasement: into our mouths, our stomachs, our entire digestive system--all in order to transform us to His likeness . . . What love, what passion, what fervor He reveals by this!

     Until we embrace His fervor, and that medieval passion for the Blessed Sacrament, the Church in this country and the world will remain dormant--seed fallen on rock, among thorns, in hard ground. After all, no matter how closely each one of us conforms himself to Christ, puts on His likeness, lives his own proper imaging of God, none of us will ever actually BE the Second Person of the Blessed Trinity, True God and True Man, ourselves. We are only individual cells in the total Body of Christ. 

     Only the living Christ IS who He IS!  And He IS in the Eucharist, whole and entire.

Sidebar 1: Some think there’s too much emphasis on the Blessed Sacrament!

“There may have been a time when the Eucharist seemed to be an end in itself.  People wanted to ‘see the host [sic],’ as though such viewing had magical powers in itself.  This mystique led to a neglect of the mass [sic] and Communion rather than a fostering of them.”

“Vatican II…was able to distinguish between a legitimate devotion to the Eucharist and an exaggerated focus on the host. [sic]”

Excerpts from Rev. Ernest Farlardeau, People of God, June/July 2000, p. 7

Sidebar 2: Squashing Eucharistic Adoration
     On June 1, 2000, the Office of Worship for the Diocese of St. Petersburg, FL suspended perpetual Eucharistic Adoration throughout the diocese.  Parishes “seeking to inaugurate or restore eucharistic  [sic] devotions should reflect on their practices during the communion rite and their commitment of time and money (stewardship) to social services.  Are they as respectful and reverent toward Christ’s presence in the gathered Body, the Church, as they are to the presence of Christ in the Sacrament?…”   

     The diocese recommended resources from the Federation of Diocesan Liturgical Commissions (FDLC).  The FDLC seems to be the originator of the fiction that in the middle ages “[P]eople began to focus almost exclusively on Christ present under forms of bread and wine…popular understanding had shifted from one of active celebration in word, prayer, song, procession, shared bread and cup, and the sending of the Body of Christ into the world.  People now concentrated on the reservation of the Eucharist for prayer and adoration.” [“The Blessed Sacrament, Past and Current Practices,” FDLC © 1992]

     Just when did this happen? There is no historical evidence for a time when Catholics were so engrossed in Eucharistic adoration that they ceased singing hymns, studying scripture, walking in processions, celebrating Communion, and performing works of mercy.  

     The Diocese of St. Petersburg, however, reproduces the argument in its guidelines on Eucharistic Adoration.  

Adding Insult to Injury

It wasn’t enough to kill the pro-life message during the last elections; pro-abort politician Bill Richardson is feted at the Cathedral

Santa Fe: The story is well known by now.  In late September 2002, Rev. Bennett Voorhies, Chancellor of the Archdiocese of Santa Fe, wrote a letter to all priests of the Archdiocese stating: “While no church may endorse any particular candidate…a church may freely distribute the voting records of candidates on any particular issue.  Therefore, after discussion with Archbishop Sheehan, I am enclosing the voting record fact sheet on the gubernatorial candidates provided by the Right to Life Committee of New Mexico.  You may distribute it as you see fit.”

     Several priests not only distributed the flier in their parish bulletins, they preached vigorous pro-life sermons.  

     While this was morally laudable and perfectly legal, political pressure caused the Archdiocese to backpedal.  By late October, local papers had printed an “explanation” which read, in part: “’If the flyer referred to in today’s Albuquerque Journal was construed by anyone as the Church’s endorsement of a candidate, I apologize,’ said Rev. Bennett J.Voorhies, Chancellor of the Archdiocese of Santa Fe.”

     Two days before elections, the Albuquerque Journal interview with the Archbishop, which asked if it was a misconception that abortion is the church’s [sic] most important issue, learned that:  “It is….There are a wide range of concerns that we have.”
     The pro-abortion candidate, Bill Richardson, who had not fared favorably in the Right to Life voting record fact sheet, won the state’s gubernatorial election.  
Adding insult to injury, Richardson was then granted permission to hold an ecumenical “inaugural” service at Santa Fe’s St. Francis Cathedral on January 1, 2003.  Rabbi Marvin Schwab from Reform Judaism’s Temple Beth Shalom read a “Hebrew Scripture” while Rev. Sheila Gustafson of First Presbyterian Church, Santa Fe read “Christian Scripture.” Dr. Bibiji Inderjit Kaur, Chief Religious Minister of Sikh Dharma of the Western Hemisphere offered prayer for “guidance for serving humanity,” and representatives of the Nambé Pueblo asked that “the spirits come and bless your safe journey.” 

     One participant asked why this inaugural service was held in the Cathedral.  “There was nothing Catholic about it, but it gave unwarranted honor to Richardson, as if the State is blessed to have such a leader.”  

     Bill Richardson voted for all pro-abortion bills and against all pro-life bills in the years he served in Congress, from 1994-1997.  

When Unity Isn’t

Christian Unity Sunday at Santa Fe’s Santa Maria de la Paz Features Woman Homilist

By Valerie and Lou Lubitz

     Santa Fe’s Santa Maria de la Paz Catholic Community celebrated Christian Unity Sunday (Jan 19, 2003) by inviting Rev. Madelynn Kirkpatrick, Associate Rector from St. Bede’s Episcopal Church, to “give the day’s reflection” at the 11:30 a.m. Holy Sacrifice of the Mass.  St. Bede’s has sponsored various anti-life and anti-family activities over the years.

     Father Adam Lee Ortega y Ortiz, pastor of Santa Maria de la Paz, said that he welcomed Kirkpatrick’s perspective “since we do not often hear a woman’s point of view during Catholic liturgies.”  

     “Mother Madelyn,” as Kirkpatrick was called, dressed in alb and priestly stole, began her reflection by sharing “some thoughts on today’s Gospel,” which concerned the finding of Jesus by Andrew and another unnamed person.  Kirkpatrick suggested that the other person might have been … Martha.

     These were uncertain times for the disciples, Kirkpatrick mused, akin to the uncertain times that Dr. Martin Luther King faced when he embarked on his journey for civil rights.  Congregants were asked to reflect, when approaching the holy altar to receive “bread and wine” on how they might change their own hearts to make a difference in the world.

     At Communion, Father Ortiz distributed Holy Communion to the altar servers, the Extraordinary Ministers of the Eucharist and to “Mother Madelynn,” who also received the Precious Blood from an Extraordinary Minister.  

     Several problems come to mind.  

     One concerns the appropriateness of having a Protestant cleric deliver a Catholic homily.

     Another concerns the appropriateness of having a member of a Protestant church appear as if she were a concelebrant, sitting vested on one side of Father, with the deacon on his other side.

     Yet another concerns the confusion created by her reference to the Body of Christ and His Precious Blood as “bread and wine.”  That a Protestant believes the Sacred Species are only symbols is to be expected, but it is blasphemous to have this erroneous opinion spouted from the pulpit.

      Still another concerns Kirkpatrick’s reception of Communion.  She clearly did not believe she was receiving the Body, Blood, Soul and Divinity of Jesus.  According to Church teaching, interdenominational Communion is only possible between those with a common understanding about Eucharistic reality.  (See Et Unum Sint, no. 97)

     Kirkpatrick’s homily was also problematic.  It confused human good works with supernatural mission, which is a flaw of liberationist thinking.  It introduced gratuitous elements, such as the fiction of Martha among the chosen disciples.  It also maintained a deathly silence about the 30th anniversary of Roe vs. Wade that would be commemorated later in the week – not surprising, considering St. Bede’s life positions.

     It is difficult to express adequate outrage at the ecumenical farce staged at Santa Maria de la Paz.   There was little respect of Catholic faith or traditions demonstrated by this Christian Unity Sunday service – this sort of “ecumenism” requires, it would seem, that Catholics abandon Truth and reason.  

[Ed.  It is salient that the Episcopalians of America, a more “Catholic” branch of Episcopalianism in its understanding of Eucharistic issues, is not “in communion” with St. Bede’s precisely because of its “Protestant” errors and moral deviance.]



Rabbit Proof Fence & Alinsky-style Organizing 

Your will is around me, like a ring whose steel must be broken.

Ah, friend! is this place we go so fearsome that I need wear chains?

If I would not go persuaded must I then go beaten?

-- Corrido #4
By Stephanie Block

      Rabbit Proof Fence is an Australian film currently playing in Albuquerque.  It’s the true story of three young girls – aboriginal and white mestizos – who are forcibly torn from their family and sent to a training school, hundreds of miles away.  Many of the girls who are sent there respond submissively, but these three little ones are desperately homesick and run home, on foot, evading trackers, surviving betrayal, and relying on their own remarkable resourcefulness.

     That’s the plot.  The deeper story is about many things: racism, the unfathomable depths of resiliency and fortitude in a heart driven by love, the superiority of a close, loving family to any material or intellectual advantage civilization can offer.  

     It is also about the terrible damage well-intentioned people do when they try to force their “vision” on others.  The ladies who run the training school are good people.  They’re trying to help the girls.   That the girls must be separated from their families and purged of their culture is a means to an end.

      Now, New Mexico.  Alinskyan faith-based organizing in every parish was a demand of Call to Action in 1976.  It was introduced into the Archdiocese of Santa Fe in the early 1990s, through Albuquerque Interfaith.  

     Most of the people who got involved are good people.  They’re trying to help society.   They know that what’s best for their communities requires New Mexico parishes to become members of an ecumenical, political pressure group.

     What if the individuals of a given parish don’t want their donations given to Albuquerque Interfaith?  What if they don’t wanted to be counted as Interfaith members?  What if they object to its inherently anti-life stance?  What if they dislike its tactics?  What if they have a different political outlook? Tough luck.  Participation is mandatory and not negotiable.  Like the aboriginal people in Rabbit Proof Fence, those individuals are evidently incapable of understanding what’s good for them.

     What if the individuals of a given parish don’t know or understand what the parish is supporting?  Too bad.  Like the ruling class in Rabbit Proof Fence, an elite leadership within each parish – often including the pastor – will make decisions in the interests of the ignorant.  We’re not talking about teaching faith and morals (a pastor’s rightful domain); We’re talking about acting on political solutions in the name of the whole parish.

     What of those few individuals of a given parish who resist the liberationism – that theological distortion of the Faith – that accompanies, inevitably and invariably, Alinsky-style, faith-based organizing?   Like the runaway who is caught and punished by solitary confinement in the story of Rabbit Proof Fence, everything will be done to isolate an obstructionist.   The story has been repeated dozens of times, all over the country.

      Around 2001, there was an expansion drive and the New Mexico Organizing Project was born, targeting Las Cruces, Farmington, Gallup, Four Corners, and Santa Fe.  Meanwhile, in 2002, a second Alinsky-style training organization, PICO (Pacific Institute of Community Organizing), also moved into northern New Mexico.   “Good” men are signing on.  The rest of us had better hide the kids.

For information about PICO, the Industrial Areas Foundation, Albuquerque Interfaith, the New Mexico Organizing Project, or Saul Alinsky, contact Los Pequeños.  Phone 505-293-8006.  Read: “Saul Alinsky in South Dakota” (below) for a sampling of Alinskyan politics.

Excerpts from…

Saul Alinsky in South Dakota 

By Diane Alden
 

     Saul Alinsky died in 1972. He was a Marxist grassroots organizer who spent much of his life organizing rent strikes and protesting conditions of the poor in Chicago in the 1930s. However, unlike Christian socialist and activist for the poor, Dorothy Day, Alinsky's real claim to fame was as strategist for anti-establishment '60s radicals and revolutionaries. 

     Indeed, Alinsky wrote the rulebook for '60s radicals like Bill and Hillary Clinton, George Miller and Nancy Pelosi. He considered Hillary Rodham to be one of his better students and asked her to join him in his efforts as an organizer of radical leftist causes. But Hillary had other fish to fry on her climb to national prominence. 

     Alinsky had a true genius for formulating tactical battle plans for the radical left. He wrote two books outlining his organizational principles and strategies: "Reveille for Radicals" (1946) and "Rules for Radicals" (1971). 

     "Rules for Radicals" begins with an unusual tribute: "From all our legends, mythology, and history (and who is to know where mythology leaves off and history begins – or which is which), the first radical known to man who rebelled against the establishment and did it so effectively that he at least won his own kingdom – Lucifer." 

     The devil challenged authority and got his own kingdom, and that goes to the heart of what the left is really about. That of course is to get power any way you can, including lying, cheating and stealing. The ultimate rule is that the ends justify the means. 

     Alinsky asserted that he was more concerned with the acquisition of power than anything else: "My aim here is to suggest how to organize for power: how to get it and how to use it." This is not to be done with assistance to the poor, nor even by organizing the poor to demand assistance: "[E]ven if all the low-income parts of our population were organized ... it would not be powerful enough to get significant, basic, needed changes." 

     Alinsky advises his followers that the poor have no power and that the real target is the middle class: "Organization for action will now and in the decade ahead center upon America's white middle class. That is where the power is. ... Our rebels have contemptuously rejected the values and the way of life of the middle class. They have stigmatized it as materialistic, decadent, bourgeois, degenerate, imperialistic, war-mongering, brutalized and corrupt. They are right; but we must begin from where we are if we are to build power for change, and the power and the people are in the middle class majority." 

But that didn't stop Alinsky and his followers from using the middle class for their own purposes. They counted on the guilt and shame of the white middle class to get what they wanted. In order to take over institutions and get power, the middle class had to be convinced that they were somehow lucky winners in "life's lottery." 

     Alinsky's radicals found a perfect vehicle for their destruction of the American system and more particularly for taking and maintaining power. That instrument was the Democratic Party. 

Transition and Transaction 

     ….The left, consciously or unconsciously, adopted Alinsky's rules. The impact changed the nature of the Democratic Party and the direction of the United States. Increasingly, the left is succeeding in changing the nature of the Republican Party as well. 

     Suffice to say the greatest change has taken place in the relationship between the state and the individual. America is rapidly descending from a representative Constitutional Republic to a collectivist empire controlled by elites of one sort or another. 

      Alinsky's influence on the modern Democratic Party indicates that the ends do indeed justify the means. As Alinsky states in "Rules for Radicals," it was foolish to believe that means are just as important as the ends. He states that "to believe in the immaculate conception of ends and principles ... the practical revolutionary will understand ... [that] in action, one does not always enjoy the luxury of a decision that is consistent both with one's individual conscience and the good of mankind." 

Sadly, not enough Republicans and conservatives learned Alinsky's rules until late in the game. A sign of hope is the fact that the new media, including talk radio and the Internet, are changing all that. One can hope it is not too late. 

In any event, Alinsky's rules include: 

· "Wherever possible go outside the experience of the enemy. Here you want to cause confusion, fear and retreat." 

· "Make the enemy live up to his/her own book of rules. You can kill them with this. They can no more obey their own rules than the Christian church can live up to Christianity." 

· "Ridicule is man's most potent weapon. It is almost impossible to counterattack ridicule. Also, it infuriates the opposition, who then react to your advantage." 

· "The threat is generally more terrifying than the thing itself." 

· "In a fight almost anything goes. It almost reaches the point where you stop to apologize if a chance blow lands above the belt." 

· "Pick the target, freeze it, personalize it and polarize it." (Think Gingrich, Lott and the success of name-calling used by the likes of Bill Clinton, Paul Begala, James Carville, Maxine Waters and others against conservatives and Republicans. Think of how Clinton "enemies" like Paula Jones or Linda Tripp were treated.) 

· "One of the criteria for picking the target is the target's vulnerability ... the other important point in the choosing of a target is that it must be a personification, not something general and abstract." (Trent Lott comes to mind. Meanwhile, a former Klansman by the name of Sen. Robert Byrd got away with saying "nigger" on Fox News at least three times, and he still maintains his Senate seat and power.) 

· "The enemy properly goaded and guided in his reaction will be your major strength." For instance, Democrats imply conservatives are racists or that Republicans want to kill senior citizens by limiting the growth of the Medicare system, they imply Republicans want to deny kids lunch money without offering real proof. These red-herring tactics work. 

 Alinsky in South Dakota 

     ….Remember that Alinsky's advice was that the ends justify the means. Think of Florida in 2000 and the manipulation of military ballots. Think of Milwaukee and unattended polling places, which allowed leftist college students to take handfuls of ballots to check off. Think of a million immigrants in the 1996 election granted instant voting rights by the Clinton administration. 

     More importantly, think of South Dakota in November of 2002, or Nevada in 1998 or 2002. 

In a brilliant bit of investigative reporting, National Review's Byron York gave us a grand overview of the corrupt and unpleasant outline of how Alinsky's rules work during election season. 

     ….As Byron York relates in "Badlands, Bad Votes": "On Election Day, Noma Sazama knew something unusual was going on the moment she arrived at her polling place, the St. Thomas Parish Hall in Mission, South Dakota. Sazama, a member of the local election board, noticed several strangers in the room – an unusual sight in Mission, population 904, where most people know one another. It turned out the strangers were all lawyers, Democrats who had come to town to serve as poll watchers for the race between incumbent Democratic senator Tim Johnson and Republican John Thune. One was from Washington, D.C., another was from New York City, and a third was from California. 'There were no locals, and I've never seen that happen before,' says Sazama, who has lived in the area for 73 years." 

     Furthermore, York maintains, "The Democratic team of lawyers confiscated the Parish Hall kitchen only a few feet from the balloting tables." Witnesses swore in affidavits that party hacks had rented dozens of vans and hired drivers to bring voters to the polls. Lawyers from elsewhere made the Parish Hall their headquarters. Seventy-three-year-old Ms. Sazama stated, "They had the names and time-of-pickup and whether someone voted on them, and from those he would contact the drivers." 

     Finally she understood that the influx of outside Democrats were going to use the polling place as their headquarters, an action which is against the laws of South Dakota. 

     The lawyers tied up the phones, which meant that the poll watchers and election officials could not make needed phone calls. York quotes the election supervisor: "They were on the phone using it to call I don't know where, and I needed to call because we had some new districting. They were always talking on it." 

     When Wanless, the election supervisor, protested, she got a chilly reaction from the out-of-towners. "I felt like they were trying to intimidate me," she recalls. 

     In fact, all this is against South Dakota law, which states: "No person may, in any polling place or within or on any building in which a polling place is located or within one hundred feet from any entrance leading into a polling place, maintain an office or communications center. ..." 

     There were no Republican lawyers or authorities around to inform election officials that it was against the law for the Democrats to be running their campaign from a polling place. That was bad enough, but ever since November Republicans have failed dismally to make it a BIG national issue. 

     There was also complete failure to understand Alinsky's second basic rule: "Wherever possible go outside the experience of the enemy. Here you want to cause confusion, fear and retreat." The DNC counted on the locals being intimidated by a gang of high-priced lawyers – and of course they were. 

     Another Alinsky rule used in the November elections in South Dakota: "In a fight almost anything goes. It almost reaches the point where you stop to apologize if a chance blow lands above the belt." In other words, what you do is count on the failure of will by your opponent to call a foul. The opponent usually believes it is easier to do nothing, it is always easier to do nothing, and so Republicans "move on." 

That is the kind of apathy Hitler's forces counted on in the Weimar Republic. The end-justifies-the-means cabal figures that even good people find it easier to do nothing. 

      In South Dakota, lawyers from diverse places were part of a brigade that the DNC uses to "ensure voters' rights are protected." But as York relates, "According to the testimony of dozens of South Dakotans who worked at the polls, the out-of-state attorneys engaged in illegal electioneering, pressured poll workers to accept questionable ballots, and forced polling places in a heavily Democratic area to stay open for an hour past their previously-announced closing time. In addition, the testimony contains evidence of people being allowed to vote with little or no identification, of incorrectly marked ballots being counted as Democratic votes, of absentee ballots being counted without proper signatures, and, most serious of all, of voters who were paid to cast their ballots for Sen. Johnson." 

     According to some witnesses, Democrats were also running car pools out of polling places on the Indian reservations, where investigators are discovering that the dead Indian vote had a major impact on the slim, last-minute, 524-vote Tim Johnson victory over John Thune. 

     Affidavits from South Dakotans also indicate that money probably changed hands in crucial areas in the boonies. It was not gas money for van drivers either, but paying per head per vote – shades of Tammany Hall and the elections in Boston wards. Nonetheless, Republicans have decided to "move on." 

     To get the entire story, including affidavits sworn to by South Dakota residents, read York's November article in National Review Online. 

Alinsky Does Nevada 

     When I worked at Nevada Policy Institute in Nevada several years ago, the post-election analysis of the 1998 election uncovered the fact that family pets received absentee ballots in crucial districts. Dead people were counted as well. 

     Democratic Senator Harry Reid's slim, 428-vote win against Republican John Ensign raised eyebrows and the juices of some who understand how the modern DNC and its phalanx of wheelers and dealers, lawyers and opportunists really work. 

     A part of the tactic includes breaking the law when you can and where you can get away with it. Remember, in the minds of the hijacked Democratic Party the ends do indeed justify the Luciferian means. 

In Nevada on Dec. 24, 2002, the FBI seized ballots cast in primary and general elections. Said Daron Borst, FBI special agent in Las Vegas, "There is an ongoing investigation into election fraud, but I can't go into any details due to the nature of the investigation." 

     Ballots were taken after a complaint was lodged that 85 voters in tiny Eureka county did not live in that county or were long dead. The Eureka County probe marked the second time this year the FBI has become involved in a county election in Nevada. 

      As in South Dakota, it is much easier to get away with election fraud where people don't know the law or will not enforce the law or they are intimidated by the chutzpah and law breaking of crooks in Armani suits holding credentials from the Democratic National Committee. 

      ….Voting fraud was rampant in 2000 and again in 2002 and it will be more so in 2004. Why aren't Republican lawmakers and the RNC making sure this does not happen again? In 2002, Terry McAuliffe told the world that Democratic lawyers would be out in the states keeping an eye on things. They did more than that and it was against the law. 

Reprinted with permission of Diane Alden.  To comment, write alden@newsmax.com or visit her web site at www.aldenchronicles.com. A similar story has been documented by Bob Dornan, a staunch pro-life politician from California, whose own election win was hijacked by the pro-abortion Loretta Sanchez, with active support from Industrial Areas Foundation affiliates.  The Industrial Areas Foundation is an Alinsky based organization operating out of religious institutions and receiving millions of dollars from the Catholic Campaign for Human Development.
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"Not to oppose error is to approve it; and not to defend truth is to suppress it.” - Pope St. Felix III









