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We are an Archdiocesan‑wide Catholic lay organization committed to a charitable defense of the Catholic Faith by means of education, communication, and prayer. We are devoted to the Roman Catholic Magisterium, the Holy Father, and to the bishops and clergy in union with him. Our members believe what the Church believes and we promote what the Church teaches. To this end, we believe that no individual, whether cleric or lay person, has the right to alter the substance of the gospel message or moral truths which have been inerrantly and infallibly held by the Catholic Church since Her founding.

Credible Signs of Christ Alive: 

Case Studies from the Catholic Campaign for Human Development
By John P. Hogan (Lanham: Rowman and Littlefield Publishers, Inc, 2003), pp. 130.

Review by Stephanie Block

John Paul II was quite clear that Catholic educational and charitable works must be Catholic in their own understanding and Catholic in their identity.  Service to one’s fellows, while laudable in itself, must serve an additional, fundamental end: the proclamation of the Gospel. (“’Church’s Educational and Charitable Works Must Be Truly Catholic,’ Says Pope: Receives U.S. Bishops from the Northwest and Alaska,” June 24, 2004, www.zenit.org) 

That’s a tall order.  It implies a tremendous responsibility to assure that a charity’s services are in keeping with Catholic moral understanding as well as Catholic evangelical purposes.  

To say it another way, regardless of the “goods” a Catholic charity might procure for the needy, if it has also funded condom distribution, supported Machiavellian political activism, or – because of particular alliances –eschews Catholic moral principles, it deserves to be de-funded.  

It takes more than just saying one’s charity manifests the “living Christ,” as Paul Hogan does in his book Credible Signs of Christ Alive: Case Studies from the Catholic Campaign for Human Development.  A “good deed” that has been attached to a political agenda – and we’re not talking a social order brought under the kingship of Christ, but a manipulated, consensus-driven governance – simply can’t be equated with God’s work.  

So, does the Catholic Campaign for Human Development (CCHD) manifest the “living Christ?”  Credible Signs chooses six CCHD-funded organizations – its charity showpieces, not its principal grantees – to illustrate its work.  They are showpieces, not representatives of principal grantees, because one doesn’t find, for example, any mention of the Alinsky-founded Industrial Area Foundation affiliates, despite its receiving about 16% of the annual grant pie.  But if CCHD feels other groups better reflect its work, then by all means, it’s worth examining them.   

1.  Grace over Chicken: The Delmarva Poultry Justice Alliance
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The first close-up of a CCHD-funded organization examined by Credible Signs is the Delmarva Poultry Justice Alliance, located in Delaware in the Diocese of Wilmington.  This is chicken raising country and the industry not only pays its workers poorly, ostensibly to keep consumer prices low for chicken meat, but also engages in practices designed to keep competition at bay.

The Delmarva Poultry Justice Alliance was founded in 1996 to address these problems and it has received CCHD grants since 1999.  Until 2003, the Alliance was an affiliate of another CCHD-funded organization, the National Interfaith Committee for Worker Justice (NICWJ).  The NICWJ was given a $100,000 CCHD grant in 1999, then used its CCHD money, matched by other funding bodies, to make its own grant to the Poultry Alliance, thereby giving the Alliance access to additional CCHD generosity.      

One of individuals who was particularly influential in creating the Delmarva Poultry Justice Alliance was Rev. Jim Lewis, an Episcopal priest and activist in anti-death penalty, gay rights, labor, and women’s reproductive issues.   To serve the Delmarva Poultry Justice Alliance members, who are largely poor, immigrant laborers, Lewis helped to establish La Red Health Center. 

La Red does a lot of good work – there’s no denying that: prenatal care, immunizations, nutritional counseling, primary, acute and chronic disease, mental health and substance abuse counseling, and an array of other fine services. 

But La Red is a Division of Public Health Title X partner and as such provides what is euphemistically called “reproductive health services,” as well.  This includes the provision of, or referral to, a wide range of abortifacient contraceptives and sterilization.  
  As for the NICWJ, its founder and executive director, Kim Bobo, is a speaker for Call to Action, a dissident “Catholic” organization that works to overthrow Church moral teachings on abortion, contraception, homosexuality, and marriage and desires to restructure the Church with democratically elected bishops and priests, married and women clergy, and small faith communities to support its liberation theology. 

Bobo contributed (with the assistance of the Campaign for Human Development-funded Midwest Academy) to the manual How to Win: A Practical Guide for Defeating the Radical Right in Your Community. Radical Right, in this instance refers to pro-lifers, any group of parents who want to review school curricula, oppose sex education, or seek “parental permission for anything,” any group of citizens concerned about sexual orientation “rights,” home schoolers, or folks desirous of religious activity of any sort in any public forum.  Conversely, it provides a plethora of materials in support of abortion and gay “rights,” among other issues.

The activist handbook’s list of “right wingers” includes the American Life League, William Donohue’s Catholic League for Religious and Civil Rights, Franciscan University of Steubenville, Human Life International, Knights of Columbus, National Coalition Against Pornography, National Coalition on Television Violence, National Conference of Catholic Bishops (NCCB), Secretariat for Pro-Life Activities, National Right to Life Committee, Opus Dei, and the Pro-Life Action League.

How, then, are we understand the Delmarva Poultry Justice Alliance to be a model CCHD grantee?  It is, on the one hand, a legitimate association of workers seeking economic betterment.  On the other hand, its mentors and founders procured these goods with the blood of poor children.
2.  Tenants’ and Workers’ Support Committee
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The second organization featured in Credible Signs is the Tenants’ and Workers’ Support Committee of Virginia (TWSC, now called Tenants and Workers United – TWU).  This organization was founded in 1986, the north Virginian affiliate of another CCHD-funded group, the Virginia Organizing Project.

TWSC is discussed in Credible Signs for its work toward a living wage law, or, more precisely, a minimum wage hike.  In this effort, it has networked with dozens, if not hundreds of other CCHD-funded groups around the country.  The issue is controversial and a thoughtful Catholic, exercising a preferential option for the poor, might fall on either side of the debate. 

What a Catholic cannot support is the other work of the Virginia Organizing Project – and through it, TWSC.  Among other things, the Virginia Organizing Project assisted the state’s homosexual activism network in its successful effort to pass legislation in 2005 to allow private employers to offer health insurance and other benefits to domestic partners. It also opposed the Affirmation of Marriage Bill, a proposal to expand the existing Virginia Defense of Marriage Act. 

CCHD has always had a problem with fungibility.  Catholic money awarded for a “good” project – or, at least, a tolerable project – frees an organization to use resources for morally untenable projects.  The problem was so pervasive that in 1998 the Campaign drafted new guidelines, emphasizing the sanctity of human life and stating clearly that not only must funded projects conform to the moral teachings of the Catholic Church, but that any organization whose primary or substantial thrust was contrary to Catholic teaching – even if the project itself was in accord – would be denied funding.  
Good guidelines, but they require a vigilant will to enforce them.  The $105,000 to the Virginia Organizing Project and the $111,000 to TWSC since 1998 suggest that there is no such will.

3. Camden Churches Organized for People
Next we look at the PICO affiliate of community organizations in New Jersey, Camden Churches Organized for People.  Credible Signs lauds the organization for helping to revitalize a dying city – specifically for its vision paper (“A Vision for the Recovery of Camden”) that led to passage of the 2002 Camden Recovery Act (CRA), a $200 million package supposedly designed to restore Camden’s neighborhoods and economy.

What has been the result of this act, however?  The Philadelphia Inquirer reports that the CRA’s redevelopment plans include extensive and involuntary relocation of residents. (Elisa Ung,  “Candidates: Rein in Camden redevelopment,” Philadelphia Inquirer, September 14, 2005)  
Other reports complain that State Sen. Wayne Bryant, who wrote and sponsored the CRA with Camden Churches Organized for People backing, has received a kickback - the Camden Redevelopment Agency created by CRA hired Bryant's law firm to acquire properties. (Bob Ingle, “Stem-cell research plan could hurt Republicans,” Courier Post Online, January 10, 2005)   The CRA also gives the governor veto power over school board decisions.  In the view of one council member, “The [city] government is being taken over right now….My colleagues and the mayor gave up their right to govern the people of the City of Camden.” (Jeffrey Muckensturm, “The Camden Democracy Gap,” zmagsite.zmag.org, October 2003, quoting Ali Sloan-El, city council member)  
Oh, and $13.25 million allocated by the act went to the Cooper Hospital – University Medical Center, whose Women’s Center provides a full range of family planning and birth control services.
4. Southeast Iowa Citizens for Community Improvement: Stop the Factory Farms

Here’s one that looks promising – a local organization devoted to independent family farms and battling the inhumane and ecologically unsound practices of “factory farms.”  

Trouble is, Southeast Iowa Citizens for Community Improvement is an affiliate of National People’s Action (NPA), a coalition of groups around the United States founded in 1972 by Gale Cincotta, a student of Saul Alinsky’s.  Alinsky taught that a “people’s organization” has to “personalize” an issue by identifying one individual to be demonized.  “Direct action,” of which NPA is a propo nent, might include the bussing of protestors to the homes of such targeted business or government leaders.  Civil political debate is then replaced by tactics of mob intimidation. 
Iowa Citizens for Community Improvement uses these tactics. It has protested on the front lawns of individual school board or farm bureau members, chanting and shouting at them and their families through the windows of their homes.  It has published its targets’ home phone numbers in newspaper ads, inviting –and generating – harassing phone calls.  Imagine the outcry if Catholic money funded anti-abortion “direct action.”

5.  The Anti-Displacement Project 
The fifth example of a model CCHD-funded organization is another affiliate of National People’s Action (NPA).  This one, Anti-Displacement Project (ADP), works out of Springfield, Massachusetts.  

Besides the obvious problem of its tactics – and the use of Catholic charitable donations to fund training people in these tactics – the Anti-Displacement Project recently co-hosted an “Immigrant Rights and Workers Rights” rally to protest the low wages given to undocumented workers and announce the creation of Casa Obrera Worker Center at APD’s offices.  The worker center is designed to help organize the undocumented “to improve the conditions of employment, and to provide legal representation and other services.” (Peter Goonan, “Protest follows labor breakfast,” The Republican, September 09, 2006)

6.  Proyecto Pastoral at Dolores Mission

Last, but not least, Credible Signs looks at Proyecto Pastoral, a project of Dolores Mission in Los Angeles, California.  Dolores Mission is a center for liberation theology, using its work among the poor to spread an alternative way of “being church.” 

Fr. Thomas Rausch, SJ, writes, for instance, that “…the worship of the community [of Dolores Mission] and the strong influence of liberation theology themes clearly drive its many involvements. Music is simple but strong, with lyrics projected on an old movie screen. An emphasis on praxis is evident in the preaching. Only part of the assembly receives communion; the heart of Dolores Mission is its call to empowerment in response the community's daily experience of poverty and injustice.”  [Fr. Thomas Rausch, SJ, “Liturgy and Evangelization in the North American Context”]
Dolores Mission has a coordinator for the dozen or more base communities the parish hosts and through which its ministries are run.  Sister Giulii Zobelein, OP, Director of Religious Education at Dolores Mission writes that the “small Christian communities” – not Christ – are the life blood of Dolores Mission.  She says: “They are modeled on groups that began in poor areas in Latin America. They meet weekly in homes, reflecting on the Sunday Gospel and how it applies to their lives. It is from these groups that action for peace and justice springs.” (www.msjdominicans.org/DoloresMission.pdf )

The action for peace and justice to which Sister refers has included agitating protests of proposed laws to criminalize illegal immigration, claiming – erroneously - that such legislation would slap felony charges against doctors, teachers, social workers and ministers who aid undocumented immigrants.  (Ellie Hidalgo, “Catholics fast to urge just immigration laws,” Catholic News Service, 2/16/2006)  

Dolores Mission peace and justice action also includes its Comunidad en Movimiento (Community in Action) program, which runs monthly meetings with all the department heads of the Los Angeles Housing Authority to discuss their issues. (David Scheie with T Williams and Luisa Pessoa-Brandão, “Organized Religion and Civic Culture: Final Report from a Strategic Review,” prepared for the James Irvine Foundation by Rainbow Research, Inc. April 2001.) 
Bottom line…  

The “model” CCHD-funded programs highlighted in Credible Signs illustrate exactly the problem with the Catholic Campaign for Human Development: the CCHD does not exercise responsible oversight of its grants.  With its arsenal of modern advertising techniques directed at generous Catholic heart and purse strings, it promotes abortion, immorality, big government, and flawed theology.  

These “model” groups are not anomalies.  They represent the typical CCHD grant.  Nearly ten years ago, the Wanderer Forum Foundation produced its CHD Commentary (www.wandererforumfoundation.org/publications).  It demonstrates that all major grant recipients of the CHD/CCHD are every bit as problematic as the six featured organizations of Credible Signs.  The essential CHD funding patterns of 1997 remain unreformed.  k
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September 2006 People of God


Does anyone read the Archdiocese of Santa Fe’s monthly newspaper? 





By Alan Peter





The Archdiocese of Santa Fe’s monthly newspaper recently received a facelift, now having more color and better formatting.  These are attractive and modernizing improvements.  


But content counts, too.  I spent a few hours mulling over the pages of September’s issue (2006) and was saddened by what I saw – and didn’t see.  


Page 2 – “Don’t Be Fooled,” column by Archbishop Michael Sheehan: Comparing the schismatic and heretical Evangelical “Catholic” Church to the Society of Pius X isn’t fair.  Rome has been working very diligently with the latter group, which accepts Church teaching and authority, to restore full communion.  (In the audience of August 29, 2005, given by Pope Benedict XVI to Bishop Fellay, SSPX, the Pope spoke about the “venerable Archbishop Lefebvre, this great man of the universal Church.”  Show me a similar quote by the pope concerning the Evangelical “Catholic” Church.)  I appreciate the Archbishop’s warning to avoid the group, but a bit of pastoral sensitivity would be useful here. 


Page 3 – “Archbishop Michael J. Sheehan promulgates the 2006 Revision of the Policy of the Archdiocese of Santa Fe Relating to Sexual Misconduct Including Sexual Harassment”:   Two thousand and six revisions?  I had no idea there had been so many!   OK, seriously now, here’s the beef: sending your kids to many of the Archdiocese’s schools is subjecting them to really, really bad sex education programs.  Talk about sexual harassment!  If we’re to be earnest about the “sexual harassment” guidelines, these programs must be stopped.  


Page 4 – “Seminary Class of 2006”:  Yay!  Some new seminarians!  God bless each one!  But look where we’re sending them.  Three are off to Mt. Angel in Oregon, which Michael Rose’s Good-bye, Good Men (an exposé of US seminaries) describes as offering particularly deviant teachings about sexual morality and three are off to the Josephinum in Ohio, where seminarians have been labeled “pharisaical” for saying the rosary.  Are we out of our minds?


Page 5 – “Business Ethics and Religious Values Seminar”:  What do they call it when people learn by teaching each other whatever it is they think they know – self-confirming ignorance?  Why not present a seminar on what scripture or the saints have to teach us rather than “understanding how professionals reconcile their ethics and values?”  


Page 6 – “Transitions”:  So, religious no longer wear habits and are full-time weavers.  How nice.  


Page 8 – “Spiritual Renewal Center”: Lookie!  Yoga classes and an Enneagram Retreat.  And then we complain that Catholics don’t know their faith…


Page 11 – “Archdiocese of Santa Fe and Pax Christi New Mexico present The Vision of Peace, Mairead Maguire”:   Pax Christi is a Call to Action group (notice, the traditionally-minded Pius X Society is bad; the dissident Call to Action can advertise in the People of God).  Here’s a statement from Mairead Maguire (February 21, 2006): “…There are many threats to freedom in our world today.  Sadly, I believe that the American Government’s current foreign policies are amongst the greatest threats to the freedom, safety and security of the world.   Many of their policies are causing the suffering of millions of people, not only in America, but throughout the world.  They constitute a form of International terrorism which is tragically fuelling insurgency and terrorism in many parts of the world…” Oh Mairead, Mairead.


 What else: water as a moral crisis (p. 9); St. Francis (patron of ecology) “Harvest Festival” as a pretext for environmental conscientization (p. 15); immigrant rights (p. 10)… why, the archdiocese is so busy taking care of the laity’s business, there’s no time or space for Church business.  


I propose a Catholic newspaper revolution: put some eternal Catholic substance into the People of God and stop already with the dated, left-wing activism that will be old hat after a year or two. k   








Bottom line…





The CCHD-funded Delmarva Poultry Justice Alliance runs La Red Health Center, providing (or referring) its low income clients with “reproductive health services,” including abortion-producing contraceptives and sterilization.








Bottom line…  





The CCHD-funded Tenants’ and Workers’ Support Committee is part of a gay rights activist network.  





Bottom line…  





The CCHD-funded Camden Churches Organized for People big “accomplishment” has been passage of the Camden Recovery Act - a knotty piece of legislation with little benefit to the poor of Camden.  





Bottom line…  





The CCHD-funded Southeast Iowa Citizens for Community Improvement uses the unchristian tactic of demonizing and intimidating individuals rather than engaging in civil public discourse to further its ends.





Bottom line…  





The CCHD-funded Anti-Displacement Project is working for the rights of undocumented workers in the United States.





Bottom line…  





The CCHD-funded Proyecto Pastoral at Dolores Mission is a disseminator of liberation theology.





…the Pope desires that all men be united in common interest (sanctification and respect for human dignity, the latter including the right to pursue honest and profitable labor), and that all “classes” strive to live the tenets of the Gospel.





Pastor Absconditus; the Absentee Shepherd





By Marie P. Loehr





Beware of false prophets, who come to you in sheep's clothing,


 but inwardly are ravenous wolves.


					- Matthew 7: 15-16





Neither laywomen, laymen, vowed religious, nor even ordained deacons can replace the priest as the Bridegroom to his parish, as Christ Emmanuel. In this day of fatherless families, and "empowered" single-mother sisterhood, certain elements in the Church, consciously or unconsciously, embrace this false model of family for the Church, in the subtle form of a nouveau Reformation. Many prelates, priests, and laity opt for the divorce of priest from parish. Many claim this is desirable in a mature Church of empowered lay ministry. Many believe parishes can be more successful without a priest, like the baptized Japanese, who kept the faith alive in Japan, without priests, for some 200 years or so. 


Is this possible? Is it desirable?  Why is the priest indispensable to the Church, especially in the local parish? Have the laity really moped in the pews and mewled prayers inaudibly, rather than participating in the Mass and going out to live the work of the Mass, in their families and communities, for long immature fruitless centuries?


Of course not. From the beginning of the Church to the present, the laity have participated in the Mass, revered the priest as an image and direct representative of Christ, and been his eyes and hands in the larger community outside Mass and the parish. The laity have their own work to do. When Paul likens the complementarity of marriage, the cherishing and mutual submission of husband and wife to one another -harking back to the Canticle, he calls it an image of Christ the Bridegroom and the Church His Bride. This is a great mystery, he says.


It is true there are places and times when priests are scarce. As Christ Himself remarks, “the harvest is great and the laborers are few.” Sometimes we must manage as best we can without priests. When priests are interdicted by tyrannical governments, when priests are decimated by war or plague or persecution, when few answer the call to the priesthood - for whatever reason, or when obstacles are placed in the way of a true call to the priesthood for the sake of ideological agendas: then we make do with communion services, Scripture readings, spiritual communions, or the catacombs. 


Are these issues in the Roman Catholic Church in America today?


At one dysfunctional seminary in NJ, in the mid-1980s, there were exactly six seminarians. They dressed in heavy-metal/rock t-shirts when they were out and about in the secular community. They sported skull earrings in their pierced ears. They frequented the music store near the seminary to buy heavy metal and hard rock CDs. Their religious duties, including Mass attendance, were light. It should come as no surprise that none of the six ever made it to ordination. When they left it, the seminary was closed, metamorphosing into a secular retreat center with a nominal religious context.


To promote aberrations such as women's ordination, a married clergy in the Latin rite, homosexual “priests,” temporary vows with a defined term of service in the priesthood (as if it were the Peace Corps), substitute deacons or "pastoral administrators" (especially women, religious or lay) for the priest is to castrate the priesthood. To permit heterodoxy in our seminaries or to turn a blind eye to immoral activity - sometimes in the name of some putative “psychological health” or “learning experience” - in our seminaries is to corrupt the priesthood.


To think we can create priests by offering them all sorts of material goods and comforts and preferment and power is to delude ourselves.  To discourage someone from entering the priesthood for our own ends, whatever they might be, is to contribute to the dearth of vocations.  To prefer our children to choose easier, safer, secular professions, or to criticize the priesthood and belittle it, is to shut off the flow of vocations by our own will and action. To see the priest as merely administrator, a management level executive, reporting to his CEO aka bishop - one who counts so many heads, brings in so many dollars, baptizes so many new bodies, keeps finances prudently in control--is to be  not only carnally myopic, it might be…blasphemous.


Finally, to ignore the role of the priest in its sacrificial sacramental dimension, that is, as Bridegroom to his parish Bride, as bishop is Bridegroom to his diocese Bride, as Christ is Bridegroom to His Church Bride, is equally delusive, and guaranteed to destroy the flowering of priestly vocations.


A bridegroom is necessary if the bride is to bear fruit. The priest, like the bridegroom, is the progenitor of many spiritual children, the souls of the faithful entrusted to his care. A bride may have to live without her husband in time of war or emergency or crisis, but this is an unnatural state. So is the priestless parish. To accept such a situation is to fall into spiritual inertia, acidie, a sloth far beyond simple laziness. We need the priest because:


The priest is an alter Christus, a living icon of Christ.


The priest is the only person who can offer the sacrifice of Calvary and the sacrament of the Last Supper in this exact way.


The priest in persona Christi makes sacred, i.e., offers something to God in a special way, set aside from material use or end, as Christ did in His passion, death, and resurrection.


Thus, the priest is himself sacerdos in aeternum, according to the order of Melchizedek, sacred himself as alter Christus.


He is, in himself as member of the ordained, ministerial, liturgical, sacrificial priesthood, and its generative and re-generative potency, a sacred race, a royal priesthood, a people set apart. He is set apart from even the baptismal priesthood of the faithful.


He offers himself as an instrument for Christ's use to make Christ physically present in the world - through his ordination, through the Word, in the sacraments, and above all, in the Eucharist, at the moment of transubstantiation in the Consecration of the Mass.


The Eucharist is the core and center and essence of the Church and its work. Without the priest to consecrate the Eucharist in the celebration of the Mass, the Church is wounded at its heart. So is the parish.


The Eucharist is the living Real Presence of Christ Himself, with us ALWAYS, i.e., Emmanuel, God with us literally and tangibly. Christ has said He will be with us always, and the gates of hell will not prevail against His Church. But the priest is necessary to that end. 


Where true doctrine is taught truly, where holy priests inspire their flocks to holiness, where the Real Presence is revered and adored, vocations will increase and eventually abound. So will other religious vocations. We need priests. We need vocations. The first step toward renewing the priesthood and vocations to it is to watch and pray, as Christ warned us; and to be “doers of the Word, not hearers only.”  


The underground Japanese Catholics, during the absence of priests for so long, kept their faith alive by continuous prayer, offering, hunger and thirst for true priests to minister to them. They knew their situation was unnatural, their forty years wandering in Sinai, as it were. But they never stopped yearning for, praying for, living and dying for the promised land of good shepherds who would one day celebrate the true Mass and consecrate the Eucharist in their midst, Real Presence really in their presence.


If there is a dearth of vocations, we need to examine our own consciences and our own lives, then strive to live Christ in such a way that we inspire His presence ever more deeply in others. In this way we will all support the priests we have, and contribute to the rejuvenation of priestly vocations in our local Church, and the universal Church as well. k
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Icon of Christ the High Priest
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Meeting of Abraham and Melchizedek — by Dieric Bouts the Elder, 1464–67
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Mairead Maguire





Rev. Chad Ripperger, F.S.S.P.





Fr. Chad Ripperger is a professor of moral theology


at Our Lady of Guadalupe Seminary, Lincoln, Nebraska –


Seminary for the Priestly Fraternity of St. Peter.
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Growing in Spirituality


“Lord, Teach Us to Pray….”





November 3-4, 2006





For information call 293-8006








Contraception is Not the Answer 








“Contraception is more the root cause of abortion than anything else,” said Joseph Scheidler director of the Pro-Life Action League that sponsored the September 2006 “Contraception is not the Answer” conference in Chicago.   Experts at the gathering argued that contraception devalues children, harms relationships between men and women, promotes sexual promiscuity, and leads to falling birth rates, among other social ills.


“This weekend is just for that, we pray so that we can experience a new conversion, after listening to these wonderful and very qualified speakers and so that we can share with the folks back home,” said Manuel Rodriguez, who heads New Mexico Pharmacists for Life and attended the conference for Los Pequeños.  “People came to the conference from all over the country, some to learn more, some already heads of their local pro-life organizations, to share and participate with folks they already know, and meet other, national pro-life figures.  There was even one family I met - the grandma, son, daughter-in-law, and the 8-year old son – who were originally from Puerto Rico.”


Rev. Thomas Euteneuer, president of Human Life International, presented a clear challenge to participants: “It's time to get serious about denying Planned Parenthood funding for birth control or sex education and abortion. We need to hold them accountable for this contraceptive welfare. We have to work very carefully to keep that sword away from Planned Parenthood.”


Fr. Euteneuer believes a single argument holds the greatest potential for changing how the anti-abortion community thinks about birth control: “Chemical contraception doesn't prevent abortions, it causes abortion…If we believe life begins at the moment of conception, we have to defend it against [this] chemical attack.”  Hormonal birth control, including the pill, the patch, injections and some IUDs, can prevent a newly conceived child from implanting in a womb. 


Janet Smith, professor of moral theology at Sacred Heart Major Seminary in Detroit, presented another line of argument against contraception, that it harms relationships between men and women.  “When people use contraception, they're not asking themselves, do I want a lifetime relationship with this person or would this person be a good parent,” Smith said. “They're simply hooking up, typically because of sex, and sliding into marriage.”  The result is disappointment and divorce.


Damon Clarke Owens, another speaker and president of New Jersey Natural Family Planning, believes contraception changes sex from a “unconditional gift of self” to a conditional act that turns away from “God's gift of children.”


Scheidler believes the time is opportune for tackling this issue: “We've been trained to steer clear of discussing contraception, as if it were a distraction.  I'm tired of this ‘don't get off the subject’ mentality. Contraception is the subject.” 


Manuel Rodriguez concludes: “The eight conferences gave a very well formed program of why contraception is not the answer, and it must be addressed, and couples convinced of its bad long term disastrous effect on marriage and the family.  I plan to share the conference information with as many people as possible in presentations, and reports.” k








CDs of all the conferences are available for $7 per disk. Call Manuel Rodriguez at (505) 864-2222 or e-mail demontfort@netzero.net. 
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November Calendar





Los Pequeños Monthly Meeting


November 17, 2006:


Call (505) 293-8006 for information.





Pro-life Prayer:


Planned Parenthood Abortuary


701 San Mateo Blvd. 


Holy Innocents Chapel: (505) 266-4100





12 noon, Thursday 


Mass at the Holy Innocents Chapel


Fr. Stephen Imbarrato


For more information, call 


(505) 266-4100
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Los Pequeños Pepper gift subscription is only $10.  





What a great Christmas or birthday gift for friends and relatives!
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Silk Purses and Sow’s Ears:�“Inclusive Language” Comes to Mass





by Paul V. Mankowski, S.J.





….Let us turn then to a more contemporary setting: the National Conference of Catholic Bishops. In a memorandum distributed to bishops last summer [June 1993] by the chairman of the Bishops’ Committee on Liturgy, the recipients were asked to consider and vote on nine alternative translations of a line in the Nicene Creed. The phrase deemed defective, “Et homo factus est,” is currently rendered “and [he] became man.” The options listed were these:��1. and became truly human�2. and became a human�3. and became a human being�4. and became one in Being with us�5. and became of one Being with us�6. and took our human nature�7. and assumed our human nature�8. and assumed our humanity�9. and became one of us��     What we have here, I shall argue, is the spectacle of roughly 300 grown men with scissors and paste, clumsily trying to install a kind of fig leaf over something they consider unseemly in the Nicene Creed: an occasion of sin - not impurity, in this instance, but injustice. What they believe they have found in the text, what they find an affront and a scandal, is of course “gender exclusive” language. 


….There is no such thing as exclusive language. It is undeniably true that one can use speech to urge the consideration that women should be excluded from this or that enterprise, just as one can use speech to demean tomatoes or to insinuate that baritones should have no active role in the social order. But the language in and through which these injustices are advanced can of itself be no more “gender exclusive” than it can be tomato-phobic or soprano-centric. The concept of inclusivity (as its partisans would have us understand it) is a phantasm, a category mistake, a chimera buzzing in a vacuum. Exclusion and inclusion have a political valence, but not a linguistic one, and the attempt to pretend otherwise is itself a politically motivated fraud.�     If a set A is so treated that subset B is distinguished within it, the label or name given to A will have two meanings (or two uses): first, the general or universal meaning, and second, that of all non-B members of A. Linguists refer to the use of B as “marked” and that of A as “un-marked.” For example, if next to the word “pig” we introduce the word “piglet”, “piglet” is marked (for size) and “pig” is the unmarked form. Because it is unmarked, “pig” has (along this axis) two meanings: pig in se, and adult pig. In the sentence “I have one pig and eight piglets” the word “pig” means the adult; in the sentence, “I bought three goats and six pigs” we cannot know how many adults and how many piglets made up the purchase. The second example is not an instance of “exclusive language”; no potential piglet is left out of the discourse; “pig” is simply unmarked for size.  Gender contrasts are treated linguistically the same way. �     ….THE POINT OF ALL the foregoing pedantry is this: regardless of the language, regardless of the speaker, regardless of the pertinent semantic axis, the marked/unmarked contrast is ineradicable. To stigmatize on particular operation of this contrast as sexist is as pointless as damning the distinction between odd and even numbers as elitist.  


     The usage that the US bishops apparently wish to stigmatize is the word “man” employed generically, on the grounds that the generic sense has been lost in contemporary English and hearers today do not feel that women have been included by the use of term. But of course “man” is unmarked not only for gender but for a theoretically infinite number of qualifications.�     Consider this sentence: “The men and officers of the second battalion will return to winter quarters on Monday.” Here the word “man” is being used exclusively (i.e., non- generically), but it means, of course, not “non-females” but “non-officers.” The word “man” is not only unmarked for gender but unmarked for military rank. Accordingly, in different sentences it can serve the broader or the narrower function, usually without ambiguity. There are, of course, certain linguistic situations in which it may be difficult to tell which use is intended. For example, in a pub you overhear a stranger say, “Jack’s a man in my regiment.” Does he mean man/non-officer or generic man? A speaker of even modest skill can ordinarily indicate his meaning clearly.�     Now suppose for a moment you’re serving as a military chaplain somewhere and have just conducted a Mass in which you recited the Nicene Creed according to the conventional translation. How would you deal with a red-eyed infantry colonel who buttonholes you in the sacristy and complains in a trembling voice that he feels the words, “For us men and for our salvation he came down from heaven,” exclude officers from the ambit of divine salvific activity? If you have bought into the standard inclusive-language mindset you’re in a tough bind, for according to the mindset it is the listener’s subjective impressions that take precedence over standard usage and over the intentions of the speaker. So if you refuse to change the Creed to read, “for us men and officers he came down from heaven,” you’re at a complete loss to explain your previous concessions to feminist critics. And if you do make the requested change you’re incapable of refusing with rational consistency the next madman who feels himself excluded by your language.�     I want to stress that the jaws of this logical vice are formed not by contemporary social realities but by the nature of language itself. Thus for every “exclusivist” usage the Thought Police successfully manage to stigmatize, another seven will spontaneously appear in its stead. For example, the US bishops issued a statement which read in part, “the Word of God proclaimed to all nations is by nature inclusive, that is, addressed to all peoples, men and women.” Yet by their own reasoning, “men and women” won’t quite do. For it could be seen to exclude children and hermaphrodites, who are of themselves entirely human, in need of redemption and addressees of the Word. Yet even the correction, “men, women, children, and those of indeterminate gender” will still leave our colonel sniffling in the narthex, and babies-yet-to-be-born certainly belong to “all the nations,” but fit into none of the listed categories. Notice: this proliferation is stark nonsense, but the only objection that can be tendered by the champions of inclusive language - viz., that the, unmarked locution includes the various marked forms - is one that undercuts their own argument. Either way their project fails; the dilemma is fatal.�     ….I doubt very much that the champions of inclusive language exist on a higher plane of appreciation and respect for women than the rest of us. In fact, though my experience is obviously limited and I have no hard statistical data on the matter, my own observations suggest that extreme sensitivity to exclusivism occurs in men and women who are radically unbalanced in their ability to treat women as human beings - as opposed, say, to treating them as means to political ends. When I see self-proclaimed advocates of “gender-inclusivity” deal with those women who vocally resist feminist-inspired changes to liturgical or other language, I do not find in their demeanor the patience, attentiveness, humor, respect, or even elementary human sympathy for the struggles of others that would count as evidence for this Higher Justice they claim to have found.�     ….In sum: inclusive language is a fraud. It may be a pious fraud, although I am inclined to think otherwise. In neither case does it make our thought more precise; in neither case does God’s love for us shine more clearly through Sacred Scripture and sacred worship. I applaud the dignity of womanhood as I applaud the virtue of chastity. Yet, as Cardinal Heenan remarked during the last Council, “Timeo peritos et dona ferentes”: …I fear the experts, even when they bear gifts.  k


�


Father Paul Mankowski, SJ, teaches Hebrew at the Pontifical Biblical Institute in Rome. His essays have appeared frequently in First Things and elsewhere, and he is a contributor to The Politics of Prayer: Feminist Language and the Worship of God [Ignatius Press, San Francisco, ed. Helen Hull Hitchcock].  





The complete “Silk Purses and Sow’s Ears: ‘Inclusive Language’ Comes to Mass” can be read at the web site of Women for Faith & Family,


 � HYPERLINK "http://www.wf-f.org/MankoSilk.html" ��www.wf-f.org/MankoSilk.html�
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Principled Catholic Social Action 





By Peter Mirus, special to CatholicCulture.org





….John Paul II wrote, “It goes without saying that part of the responsibility of pastors is to give careful consideration to current events in order to determine the new requirements of evangelization. However, such an analysis is not meant to pass definitive judgments, since this does not fall within the Magisterium’s specific domain.” (Centesimus Annus)


So conversion and evangelization are at the heart of social justice, but it does not fall within the bounds of the Magisterium to pass definitive judgments on its specific implementations….the Church (Magisterium) rarely gives a particular judgment on the inherent goodness of a particular social structure, but will make a judgment regarding its fruits if the evil being produced by it is gravely manifest. Indeed, this leads one to ask:


What roles are allotted to the clergy and the laity in social action?


The bishops and the clergy fulfill the primary roles of being instructive and supportive: instructive, in that they are required to form men in the teachings of Christ, to “influence the heart and mind” (Leo XII, Rerum Novarum); supportive, in that the clergy nourishes the actions of the laity with approval of good works, spiritual guidance, and the administering of the sacraments.


However, the bishops and the clergy as the intermediary of the Church are restricted in scope. The Congregation for Doctrine and the Faith (CDF) summarizes this quite clearly:





It is not for the pastors of the Church to intervene directly in the political construction and organization of social life. This task forms part of the vocation of the laity acting on their own initiative with their fellow citizens…. The distinction between the supernatural order of salvation and the temporal order of human life must be seen in the context of God’s singular plan to recapitulate all things in Christ. Hence in each of these spheres the lay person, who is at one and the same time a member of the Church and a citizen of his country, must allow himself to be constantly guided by his Christian conscience. (Instruction on Christian Freedom and Liberation)





In other words, it is up to the clergy to form the human conscience; it is up to the laity to act in accordance with its properly formed conscience and select the policies and structures necessary to carry out particular tasks. The CDF further states that the education derived from the Church’s social teachings has a stimulating effect by which man may form his character, deepen his spiritual life, and acquire technical and scientific skills.


….To sum up, then, We may lay it down as a general and lasting law that working men's associations should be so organized and governed as to furnish the best and most suitable means for attaining what is aimed at, that is to say, for helping each individual member to better his condition to the utmost in body, soul, and property. It is clear that they must pay special and chief attention to the duties of religion and morality, and that social betterment should have this chiefly in view; otherwise they would lose wholly their special character, and end by becoming little better than those societies which take no account whatever of religion.


The driving force behind these portions of the social encyclicals, particularly Rerum Novarum, is not to argue for the abolition of societal classes (as viewed from an economic or intellectual standpoint). Rather, the Pope desires that all men be united in common interest (sanctification and respect for human dignity, the latter including the right to pursue honest and profitable labor), and that all “classes” strive to live the tenets of the Gospel. k
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Crucifixión Blanca. 1938


Marc Chagal








Hogan’s case studies present an understanding of CCHD that remains on the horizontal level of reconciling man with man. The notion of reconciling man with God, the highpoint of human development from a Catholic perspective, disappears entirely. 


- Arthur M. Hippler, formerly of the Office of Justice and Peace, Diocese of La Crosse, Wisconsin












